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Abstract

Korean street food in Indonesia is part of the ‘Korean Wave’ (hallyu) that hit Indonesia in the early 2010s. It is
not difficult to find Korean street food in Indonesian cities. Korean street food has become part of urban culture
in Indonesia. This research aims to analyze the existence of Korean street food in Indonesia using the concept of
glocalization according to Roland Robertson. This research also analyze the glocalization of Korean street food
in the local context in the form of halal Korean street food so that it is accepted and consumed by Indonesian
people. This study uses a qualitative method with a case study approach as a research strategy. Data collection
was carried out by means of observation, interviews, and documentation. The result of this study has shown that
through various forms of glocalization, Korean street food has become part of Indonesian society. Korean street
food has carried out relative syncretism of food through a process of particularization as universalization. This
process is carried out by adopting the halal concept in Korean street food. The results of this research contribute to
understanding the glocalization of street food in adopting the halal concept.
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Abstrak

Makanan jalanan (street food) Korea di Indonesia merupakan bagian dari ‘Korean Wave’ (hallyu) yang melanda
Indonesia pada awal tahun 2010-an. Tidak sulit menemukan street food Korea di kota-kota Indonesia. Makanan
Jjalanan Korea sudah menjadi bagian dari budaya urban di Indonesia. Penelitian ini bertujuan untuk menganalisis
keberadaan street food Korea di Indonesia dengan menggunakan konsep glokalisasi menurut Roland Robertson.
Penelitian ini juga menganalisis glokalisasi makanan dalam konteks lokal berupa makanan jalanan Korea berlabel
halal yang dikonsumsi oleh masyarakat Indonesia. Studi ini menggunakan metode kualitatif dengan pendekatan
studi kasus sebagai strategi penelitian. Pengumpulan data dilakukan dengan cara observasi, wawancara, dan
dokumentasi. Hasil studi ini menunjukkan bahwa melalui berbagai bentuk glokalisasi, street food Korea telah
menjadi bagian dari masyarakat Indonesia. Di Indonesia, makanan jalanan Korea telah melakukan sinkretisme
relatif terhadap makanan melalui proses partikularisasi sebagai universalisasi. Proses ini dilakukan dengan
mengadopsi konsep halal. Hasil penelitian ini memberikan kontribusi untuk memahami glokalisasi makanan
Jjalanan dalam mengadopsi konsep halal.

Kata kunci: makanan jalanan; glokalisasi; makanan jalanan korvea; produk halal; budaya urban

Introduction

The Korean Wave or Hallyu has hit Indonesia in the early 2000s. The presence of the Korean wave
cannot be separated from the invasion of Korean popular cultural products throughout the world
(Shim 2006, Huat & Iwabuchi 2008, Kuwahara 2014). Various popular culture products, such as films,
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computer games, television drama series, music and food (Siriyuvasak & Hyunjoon 2007, Nugroho
2014, Yoon 2019). Without realizing it, all-Korean products have surrounded the lives of Indonesian
people, from cars, electronic equipment, gadgets, to Korean hypermarket chains. Representatives of
Korean companies thrive in Indonesia. Based on data from the Korean Cultural Center in Indonesia,
there are around 1,300 branch offices of Korean companies established in Indonesia (Sumantri 2012).

The most contemporary development of the Korean wave is the Indonesian people’s liking for
Korean food (Suryani 2014, Setiawati et al. 2019). This does not only happen in Jakarta, the capital
city of Indonesia. In Yogyakarta, for example, Korean food is offered from small restaurants to luxury
restaurants that use famous chefs from Korea. Bornga Restaurant in Yogyakarta, for example, carries the
concept of authentic Korean flavors with promotional media for chefs who are very well known in the
South Korean culinary industry (Rencidiptya 2020). The same thing happened in Surabaya (Sia 2013).
Korean food has also penetrated several cities outside Java in Indonesia (Putri & Reese 2016, Zamharira
& Abdullah 2022). In Jambi City, people’s interest in Korean food can be seen through the increasing
number of Korean eating places in Jambi (Mahardika 2023). This eating place offers food with the taste,
shape, and authenticity of food ingredients like typical Korean food. A similar thing also happened in
Purwokerto City, Banyumas Regency, Central Java Province. In this city, Korean food is sold from
luxury restaurants to street food stalls.

The presence of Korean food in the city of Purwokerto is a unique phenomenon. The population in
this city is around 231,669 people (BPS Kabupaten Banyumas 2023). In the notes of van Klinken &
Berenschot (2016) it is stated that cities with a population of under one million residents are part of the
semi-middle city category. Most of the networks of residents of semi-medium cities are networks of
more local relationships. The presence of Korean culture and even Korean food in the city of Purwokerto
is an interesting phenomenon.

Korean food sellers put up banners about the products they sell. Several Korean food vendors sell their
products side by side with the typical food of the people of Purwokerto City, often referred to as market
snacks. This can be seen through promotional banners in front of their food stalls. The banner is side by
side with a promotional banner for an Indonesian street food seller. In fact, some Korean food sellers
write the names of Korean food using Indonesian spelling to make it easier to read the food names and
attract buyers’ interest. This condition results in a kind of cultural hybridization situation (Shim 2006,
Ritzer 2008), namely Korean food as a global thing and Indonesian street food as a local thing mixed
in food naming. There is a cultural integration between local and global, but they do not eliminate each
other. What happens is that it produces a unique new culture. A creative process that produces new
cultural realities.

The existence of Korean food in Purwokerto City becomes more interesting when you see that the
majority of Purwokerto City residents are Muslim. The book entitled ‘Data dan Informasi Kabupaten
Banyumas 2022 (Banyumas Regency Data and Information 2022)’ (2023) states that 90 percent of
the people of Purwokerto are Muslims. The majority of Muslim people only eat halal food. What is
happening in the city of Purwokerto is that Korean street food is emerging with the halal label. The halal
label is often found on promotional banners for Korean street food. Korean street food and the concept
of halal food carry out an interpenetration process so that it becomes a unique phenomenon. Robertson
(1996) calls this glocalization, namely the mixing of local and global culture to become a new form of
culture. The existence of halal Korean street food means that the people of Purwokerto City can adopt
and consume Korean culture while fulfilling the Islamic way of life through halal Korean street food.

Based on several things mentioned above, the article aims to analyze the existence of Korean street
food in the city of Purwokerto using the concept of glocalization according to Robertson. Through this
analysis, this paper also aims to analyze the glocalization of Korean street food in a local context so that
it is accepted and consumed by the people of Purwokerto City.
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This article employs Robertson’s theory of glocalization as an analytical framework. In brief, this theory
posits that universal concepts are adapted to fit and function within local contexts. Glocalization refers to
the process by which global culture is adapted to local settings. Examining Korean food through this lens
helps reveal how it has been adapted to Indonesian flavors, ingredients, and eating habits. This includes
how Korean food vendors modify their products to make them more acceptable to Indonesian consumers.

Several studies across Southeast Asia have analyzed Korean food in local contexts. Caldito et al. (2022)
examined Korean food in Metro Manila, Philippines; Khoo (2019, 2022) and Chee & Yazdanifard
(2021) studied Korean food in Kuala Lumpur, Malaysia; Park (2017) and Choo et al. (2023) investigated
Korean food in Vietnam; while Lim (2019) focused on Singapore. The focus of research on Korean food
in these Southeast Asian countries has generally been on communities in national or provincial capitals.
A similar trend is observed in Indonesia. Research on Korean food in Indonesia also concentrates on
communities in or around national and provincial capitals. For instance, Sia (2013) studied Korean food
in Surabaya; Putri & Reese (2016) in Jakarta; Rencidiptya (2020) in Yogyakarta; Mahardika (2023) in
Jambi City; and Zamharira & Abdullah (2022) in Banda Aceh.

Other studies on Korean food in Indonesia have attempted to examine the factors influencing the
purchase of Korean food. For example, Jeong & Choi (2019) investigated the factors that influence the
purchase of Korean food in Indonesia. Additionally, research on Korean food purchases in Indonesia
has expanded to include studies linking the concept of halal with Korean food purchases. This category
of research includes studies by Firdaus et al. (2022), Puspita et al. (2022), Widyaningrum (2023), Najia
(2023), and Rahma et al. (2024), some of which analyzed the effect of halal labels on Korean food
purchasing behavior. However, previous studies have not thoroughly examined the presence of Korean
food in semi-medium cities (from a geographical perspective). The existence of Korean food in local
contexts where residents are still deeply connected to local networks has not been extensively evaluated.

This study seeks to fill that gap by examining Korean food in local contexts using glocalization theory.
In this study, glocalization theory serves as a tool to better understand how Korean street food is
transferred to semi-medium cities and becomes part of everyday life. Although Nadhifah et al. (2019)
have attempted to study Korean food using glocalization theory, their research was limited to the
representation of Korean food in online media. Consequently, a more detailed analysis of the interaction
between Korean and Indonesian cultures through food has yet to be fully explored. By addressing this
gap, this study aims to provide a better understanding of how Korean street food is integrated into semi-
medium cities and becomes part of everyday reality. This includes how Korean food both influences
and is influenced by Indonesian culinary traditions, as well as how local identities and cultures interact
with global elements. Understanding these dynamics is also crucial for comprehending how Indonesians
in local contexts construct their identities through the consumption of foreign food. Since food often
symbolizes cultural identity, analyzing glocalization can reveal the complex interplay of identities in the
context of globalization.

Research Method

This article uses a qualitative research method with a case study approach as a research strategy.
Through this approach, various types of data sources and research evidence are cross-checked based
on research themes. Yin (2009) argues that the case study strategy allows different types of data and
relevant empirical evidence to be cross-examined. In general, the data sources for this research are
primary and secondary data. Data collection was carried out by means of observation, interviews, and
documentation. Primary data was obtained through interviews with 21 informants, including Korean
street food outlet owners (5 informants), waiters (12 informants), sellers (6 informants), and buyers (8
informants). The criteria for selecting informants were as follows. Korean street food outlet owners and
sellers were chosen based on the criterion that they have been selling and managing their outlets for
more than two years. It was assumed that they already had regular customers and were able to survive
during the pandemic. Waiters at Korean street food outlets were selected based on the criterion that they
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have been working for approximately one year. This period was chosen with the assumption that they
have mastered the presentation process and are accustomed to interacting with customers. Meanwhile,
Korean street food buyers were selected based on the criterion that they purchase Korean street food
at least once a week. It is assumed that they are accustomed to consuming Korean street food weekly.
Secondary data consists of Korean street food sales banners, menu lists, and online Korean street food
promotional flyers via social media.

This research was conducted in Purwokerto City. This city is located in the middle of Java Island,
which geographically connects the western and eastern regions and connects the northern and southern
regions. In other words, Purwokerto has a strategic location. This city is classified as the ‘second city’
in the hierarchy of cities in Indonesia and receives less academic attention than main cities (provincial
capitals) (Probo 2020).

Banyumas Regency "o e )

Baturraden
Sumbang

Kedungbanteng

Kembaran

Sokaraja

Patikraja
Purwokerto City A

Figure 1.
Map of Purwokerto City
Source: Wibowo (2014) and Probo (2020)

This city has developed into a service city that functions as a growth center in the southwestern part of
Central Java Province. This city is the capital of Banyumas Regency. This city has a total area of 39.58
square kilometers (BPS Kabupaten Banyumas 2023). At the beginning of its growth, this city was a
supporting area of a larger city (provincial capital), but recently this city has grown into an industrial
city. This certainly plays a very important role in accelerating the growth of Purwokerto City. The
characteristics of the population of Purwokerto City have become increasingly heterogeneous since the
presence of several universities. In Purwokerto City there are 2 state universities, 3 private universities, 4
high schools, 2 educational academies, 2 polytechnics, and 1 institute (Dinas Komunikasi dan Informatika
Kabupaten Banyumas 2023). There are thousands of active students from various regions studying in
Purwokerto City. The average annual economic growth rate of this city is around 2% (Probo 2020). This
data describes changes in the structure of the economy and illustrates changes in people’s consumption
orientation from primary consumption to secondary consumption and even tertiary consumption. This
can be marked by street food outlets which are starting to mushroom in the city of Purwokerto (Purnomo
& Russiadi 2022). The most contemporary development is Korean street food.

The data analysis process takes place in three stages of analysis; (a) Data condensation, namely the
stage of data analysis which includes selecting, namely the process of determining and selecting the
important dimensions needed, sorting, and selecting meaningful relationships. This stage is the stage
of structuring data in a more systematic form based on the theme of the writing; (b) data presentation
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which is an attempt to show the data that has been found in tabular form (interview quotations); and (c)
data verification or data conclusion stage by following trends in the data obtained. Data verification can
be temporary. If data is still needed to complete the analysis, it is still possible to retrieve the data. This
process is carried out interactively between each stage. The data processed through these three stages
was then analyzed based on the socio-cultural context surrounding the research location. This kind of
data analysis process follows the data analysis flow proposed by Miles et al. (2014).

Results and Discussion

This article explains the process of glocalizing Korean street food in the Indonesian context using
Robertson’s glocalization concept. This is used to explain how Indonesian people accept and consume
Korean street food in relation to the concept of halal food. In order to achieve this goal, this article opens
by tracing the development of Korean culture in the city of Purwokerto. This explanation is used as a
background to understand the Korean street food phenomenon in Purwokerto City. After that, this article
explains the contemporary situation regarding Korean food in Purwokerto City along with all the knick-
knacks that appear in these conditions and how Korean street food adopts the concept of halal food so
that it is accepted by the people of Purwokerto City.

Dynamics of Korean pop culture in semi-medium city

Korean pop culture began to develop in the city of Purwokerto in the 2010s. This was marked by
the emergence of a shop called ‘Korean Edition’ (Khaidar 2022). The shop sells goods related to
K-Pop. Since it first opened, the shop has been busy with customers. Several customers said that the
shop provides the most complete goods and provides K-Pop attributes at affordable prices. “In addition
to being cheap, the goods here are complete. My friends also come here to look for their idol posters,”
(Informant CND), a customer of the shop. Most of the shop’s customers are K-Pop fans.

Heryanto (2015) stated that K-Pop fans in Indonesia are middle class in purchasing power for
entertainment, oriented towards transnational consumption-lifestyle, and have attended college. This
condition has undergone slight modifications in Purwokerto City. In this city, most K-Pop fans are still
in middle school. Their age range is around 14-18 years. Several K-Pop fans in Purwokerto City claim
to have known Korean culture when they were still in elementary school (Khaidar 2022). A K-Pop fan
admitted that around 2009 he saw the magazine “Gaul” (the name of a national youth magazine) with
the cover of a South Korean idol group. Around that time, in Purwokerto you could still find many
magazines and book sellers on the side of the road. “When I was in 5th grade, I already liked K-Pop.
Initially, it was because I saw Super Junior on the cover of a magazine, they looked so cute. Be curious
and find out about the group until you find the songs and finally like them,” (Khaidar 2022).

Most K-Pop fans in Purwokerto City start out of curiosity. Their curiosity is triggered by their social
friends and then they find out for themselves. They use many sources. Apart from the internet, their main
sources are Korean dramas and K-Pop music. Starting from social friends and having the same hobbies,
gradually K-Pop fans in the city of Purwokerto formed a community. “It started because I wanted to
find idol information more easily. It turns out that many people share the same preferences. Therefore,
we agreed to form a community,” (Informant YTN), a member of the NCTzen Purwokerto community.
Like the K-Pop phenomenon in other cities in Indonesia, in the city of Purwokerto several communities
of South Korean lovers (K-Lovers) were formed. Just to mention a few names, in Purwokerto City there
are communities called K-pop Family Purwokerto (popmipwt), NCTzen Purwokerto, ExoL Purwokerto,
ELF Purwokerto, Ahgase Purwokerto, Carat Purwokerto, ARMY Purwokerto, Oneit Purwokerto, and
many more (Linggarwati et al. 2021).

The development of K-Pop in the city of Purwokerto became increasingly lively in the 2014s when
events related to K-Pop began to take place. Events such as dance cover competitions and K-Pop bazaars
have been held several times in Purwokerto City. At Rita Super Mall, for example, every year a dance
cover competition is always held (Khaidar 2022). At Jenderal Soedirman University there is a South
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Korean study center called the Korean Center Unsoed (KCU) (Linggarwati et al. 2021) as a forum for
academics and students to get to know and study everything related to South Korea. The study center
has held the Purwokerto Korean Festival. This event is an event that displays several popular South
Korean cultural performances. Meanwhile, K-pop fans among students held an Idol School event which
was attended by representatives of state high schools (SMA) in Purwokerto. These various events were
greeted enthusiastically by K-Pop fans in Purwokerto City.

Various events related to K-Pop in Purwokerto City experienced inactivity when the COVID-19 pandemic
hit in 2019 to 2021. After the pandemic was declared successfully overcome, the movement of K-Pop
fans in Purwokerto City began to appear in early 2022. Several communities began holding activities.
The Army Space Community, the BTS Purwokerto Fan community, has begun to actively carry out
community activities (Azhar 2023). They started holding viewing events together every time BTS concerts
were held online, BTS member birthday projects, and BTS anniversary celebrations. The Purwokerto
NCTzen Community also did the same thing (Syafina 2022). They often hold agendas or events related
to NCT, such as Gatherings or Cafe Events, Anniversaries, and watching movies together. Their activities
are carried out in cafes or restaurants in Purwokerto City. Likewise, what the Carat fandom community
(fans of the Seventeen group) did, they held a Cup Sleeve Event (Andina et al. 2020). These events are
fan gatherings organized by fandoms to celebrate a group’s birthday, group members’ birthdays, or even
celebrate a group’s victory. The event is usually held in a cafe. They will get their idol’s face on the cup
sleeve that fans will get when they register and if they buy food or drinks from the cafe.

One interesting thing about the meetings of various K-Pop fandom communities in Purwokerto City
is that most of their meetings are held in cafes or restaurants. “We held the event at a Korean food
restaurant to enhance the Korean atmosphere. It happens that all the members love Korean food, so it is
not a problem to meet and eat our favorite dishes,” (Informant SNT), a member of the BTS Purwokerto
Fan. This shows that K-Pop fans use eating places as the center of their activities. Pinilih & Shaferi
(2015) stated that teenagers in Purwokerto City choose eating places with an international image as
their favorite places to eat. One of their favorite places to eat is a place to eat with a Korean food image.
Until 2021, there are several South Korean style restaurants in Purwokerto such as BuldaQQ Korean Bbq,
Restaurant Korean Garden, Cheonsa Korean Kitchen, Manse Korean Grill, Oppane Korean Soul Food,
and Manayo Resto (Linggarwati et al. 2021). The existence of several restaurants shows that the Korean
wave in Purwokerto City has reached the food consumption stage.

Korean food wave hits semi-medium city

Puspita et al. (2022) stated that the Korean food phenomenon in Indonesia cannot be separated from the
increasing number of Korean fan communities in Indonesia. This community does not directly influence
Korean food consumption, but it plays a very good role in forming purchasing intentions. In the context
of Purwokerto City, the development of Korean food cannot be separated from the habits of the K-Pop
fan community. It has been mentioned that K-Pop fandom communities in Purwokerto City often hold
meetings in restaurants or cafes. Some communities use several restaurants that sell Korean food as
meeting places. However, not every meeting is held at a Korean restaurant. A member of the K-Pop
fandom said that they meet at Korean restaurants when the event being held is an important event such
as a community birthday or a celebration of their idol’s success in receiving an award. “In Korean
restaurants, the prices are expensive, so regular meetings are usually held in ordinary cafes that have
Korean menus,” (Informant JYS).

In subsequent developments, price is not something that K-Pop fans or the people of Purwokerto need to
worry about when they want to eat Korean food. It is when Korean food in Purwokerto City develops in the
form of street food. This means that Korean food prices can be reached by all groups. Korean street food
can be found easily on several streets in Purwokerto City. Several shop stalls display banners prominently
to promote sales of Korean street food. Korean street food is becoming easier to find around high schools.
This phenomenon shows that Korean culture, especially Korean food, can quickly be adapted to the needs
of Indonesian society.
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Street food, according to the Food and Agriculture Organization (FAO) of the United Nations, is ready-
to-eat food and drink prepared and/or sold by street vendors, especially on streets and public places
(Abrahale et al. 2019). The World Health Organization (WHO) has created a definition of street food
that is not much different from the FAO (Winarno 1986, Calloni 2013) definition. FAO has attempted to
define the main characteristics of street food long ago. In the FAO Regional Workshop on “Street Food
in Asia” held in Yogyakarta, street food was defined as follows:

Street food describes a variety of ready-to-eat foods and drinks sold and sometimes prepared
in public places, especially on the streets. Like fast food, final preparation of street food
occurs when the customer orders the dish, which can be consumed at the point of purchase
or taken home. Street food and fast food have low costs compared to restaurant food and
offer an attractive alternative to home-cooked meals. Despite these similarities, street food
and fast-food businesses differ in variety, environment, marketing techniques, and ownership
(Winarno 1986, Calloni 2013).

It is estimated that around 2.5 billion people worldwide consume street food every day (Gelormini et
al. 2015, Abrahale et al. 2019). This reflects the increasing popularity of street food over the past few
decades. Street food is a typical cultural, social, and economic phenomenon in most urban areas (Popkin
et al. 2012). In urban communities, according to Vorster et al. (2011), the time spent cooking food at
home has decreased drastically. Street food has become an attractive and popular alternative for daily

food because it is practical, low cost, and delicious taste (Winarno & Allain 1991, Liu et al. 2014).

In general, Korean street food in Purwokerto City is developing along with the wave of Korean culture
that is going global. Korean street food is one of the markers of social change that has occurred in
the lives of the people of Purwokerto City. The presence and development of Korean street food is an
indication that Korean culture has been accepted in the city of Purwokerto. In Korean street food, there
is a convergence of place and human experience. For some individuals, eating Korean food is an aspect
of identity. “I eat kimchi about once a week. If I don’t eat kimchi, I feel like something is missing,”
(Informant MLN), said with a laugh. Informant MLN’s expression shows that Korean food has become
part of her life. Informant AJN said something similar. “I usually buy other snacks, but when I buy
Korean food, it really feels like a part of me,” (Informant AJN). Cicchelli & Octobre (2021) stated that in
several countries there are indications that consumers of Korean culture, especially teenagers, feel they
have a unique identity. In Purwokerto City, this uniqueness is welcomed by Korean food traders who
sell typical Korean street food. In Purwokerto City, several Korean food stalls grow like mushrooms in
the rainy season.

Traditionally, street food has been part of the Indonesian food model, both in urban and rural
environments (Koentjaraningrat 2007). Mobile food sales systems have been part of everyday food
practices for centuries (Protschky 2008). Street food has become a source of food security for many
groups (Kolopaking et al. 2011, Steyn et al. 2014). According to Anggraini et al. (2016) street food in
Indonesia facilitates the consumption of high-calorie foods. This food is acceptable to many people.
Street food often represents a particular culture and has infinite variations (Vita et al. 2021). There is
much variation, both in food ingredients and food preparation and presentation (Alfiero et al. 2017). The
variety of origins of street food in Indonesia no longer recognizes national borders. In the development
of street food in Indonesia, street food has emerged from many countries such as America, Italy, Mexico,
countries on the Arabian Peninsula, India, Japan and many more. The most recent development is street
food originating from Korea.

In Purwokerto City, Korean street food sellers sell their goods in many ways. What is most striking is
the place and way of selling Korean street food. Based on the place of the sale, there are two models for
selling Korean street food in Purwokerto City, namely static and dynamic models. Static sales model
means Korean street food sellers stay in one place. In general, they rent a kiosk which is used as a place
to sell Korean street food. ‘Seoulmate Purwokerto’ (Figure 2), for example, sells food by renting a kiosk.
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Figure 2.
The Kiosk of Soulmate Purwokerto
Source: Research documentation

Soulmate Purwokerto is located on Jalan Jatisari, Sumampir, North Purwokerto District. “This place is
a branch. The Soulmate center is in Cilacap (one of the districts about 40 km from Purwokerto City).
I saw on social media that there are many K-Pop fans in Purwokerto, and there are also many schools
and universities here. That’s why I decided to open a branch here,” (Informant P1J), owner of Soulmate
Purwokerto. On the sign of this place, it clearly says ‘Korean food’. Several typical Korean food menus
are available at this place. This place offers a Korean street food menu with the names chicken dakkochi,
tteokboki, odeng, kimchi, and many more (Informant KSM, one of the ‘Soulmate Purwokerto’ employees).

Another alternative for selling Korean street food statically in Purwokerto City is to build a semi-
permanent building on the edge of the sidewalk. A Korean food stall called ‘Jajanan Drakor’ is an
example of this model. This kiosk is located in Jalan HR. Bunyamin, Bancarkembar, North Purwokerto
District. To the north of this kiosk is the largest university in Purwokerto City, namely Jenderal Soedirman
University. “We sell Korean food here, and so on”, (Informant DSN), one of the employees of Jajanan
Drakor. The following is a picture of the ‘Drakor Snacks’ stall.

Figure 3.
The Kiosk of Jajanan Drakor
Source: Research documentation

The dynamic or mobile selling model for Korean street food is selling using sales carts. Sales carts are
used as a place to sell as well as a mode of transport from one place to another. This way, sellers have
more freedom in choosing their selling locations. Some Korean Street food carts sell some without
wheels and some use wheels. In fact, some of the carts sold are modified in such a way that they can be
combined with motorbikes.

One example of a street food seller who uses a cart without wheels is a street food seller labeled ‘Hotteok
Purwokerto’. With that name, the cart was modified in such a way that it was flexible to move around.
The location of the sales place is Jalan Jenderal Soedirman, right in front of the P&D Aroma Purwokerto
shop. This shop is widely known by the people of Purwokerto City as a shop that sells all kinds of raw
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materials and Chinese, Japanese, and Korean food recipes. “My wife and I have been selling since
2013. Initially, we moved from one location to another before settling here, in front of Toko Aroma.
The business did well here, so we decided to stay,” (Informant GMS). Located on the main road of
Purwokerto City, ‘Hotteok Purwokerto’ is always busy with customers. “Here the best sellers are Aotteok
and bungeoppang. For example, the sauce is topokki”, (Informant TNT), seller of ‘Hotteok Purwokerto’.
The following is a figure of the ‘Hotteok Purwokerto’ sales cart.

Figure 4.
The cart of hetteok Purwokerto
Source: Researh documentation

Figure 5.
‘Topoci Purwokerto’ cart
Source: Researh documentation

The way to sell Korean street food using a wheeled cart can be found at a Korean street food cart called
‘Topoci Purwokerto’. This cart usually sells the food in Jalan Gatramas Raya, Dukuhwaluh Village,
Kembaran District. The location is in the same complex as the largest private university in the city
of Purwokerto, namely the Purwokerto Muhammadiyah University. Apart from fopokki, this selling
cart offers a menu of ramyeon, oden, twigim, and many more. AGS, the Topoci Purwokerto seller,
revealed that he started selling at around 14.00 WIB. “Initially, I went around the complex here, to
several boarding houses. After that I stayed here and closed around 9 pm,” (Informant AGS). The shape
of the “Topoci Purwokerto’ sales cart can be seen in Figure 5.

The several ways of selling Korean street food above show that there is a lot of Korean food in the city
of Purwokerto. Korean food is food that is sold daily in Purwokerto City. This shows that Korean food
is like the food usually consumed by the people of Purwokerto City. Korean Street Food is the same as
market snacks that are usually sold every day. A wave of Korean food has hit the city.
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Glocalization in a semi-medium city

Glocalization in Robertson’s (1996) view is a globalization process characterized by social intensification
and global cultural connectivity through communication media and international travel. Taking the
understanding from the Japanese agricultural tradition, dochakuka, namely the process of adapting
agricultural techniques to local conditions, Robertson said that glocalization is formed through the
integration of the global and the local so that they combine. Local culture adapts and redefines any
global cultural product to suit local cultural needs, beliefs, and customs.

The existence of Korean street food in the city of Purwokerto illustrates how transnational food can be
reimagined and revived by local communities in new and surprising ways. Korean food is a product
that is closely associated with global associations. For the people of Purwokerto City, Korean street
food has become food that can be bought every day. Some people even consider Korean street food to
be street food that is easy to find. This cannot be separated from the mix-and-match process that occurs
in Korean street food in the city of Purwokerto. In Korean street food, there is a connection between
the global and the local, resulting in something new and even unique. In the source of food processing
ingredients, for example, there is a combination of local sources and global food recipes. This results
in an image of the taste of food that is different from the image of the taste of global recipes, namely
Korean food recipes. Informant ING, owner of a Korean food stall called ‘Cheonsa Korean Kitchen’
explains how she cooks Korean street food as follows:

“For various raw materials, like topokki products, tteokbokki, we use rice flour.
It is homemade processing so that we don’t use preservatives at all. Then for the
seasonings, like gochujang, the ingredients are all available on the market so that
it’s relatively affordable and easy to find everything. It’s just that in the past it was
a bit troublesome because everything was offline, you had to look for your own
ingredients at the market, whereas now you can order online and just wait for them
to come here. The best-selling menu here is kimbab so seaweed (nori) and nasi
(rice) are needed in addition to flour in other products. We use local brands of flour
such as ‘Rosebrand’, and we also use a lot for meat, for example chicken. Then
the processing, because it’s homemade, we use household equipment, for example
stoves, pans, steamers, which are all available at home.” (Informant ING).

ING’s explanation above shows that Korean street food in Purwokerto City uses locally sourced
ingredients. For the main ingredient, rice flour, for example, she uses an Indonesian brand of rice flour,
namely ‘Rosebrand’. Likewise with other raw materials, she relies on local sources to process Korean
street food. This shows that not all food processing ingredients are imported from Korea. “In addition
to the expensive Korean ingredients, some of the seasonings may not be suitable for Indonesian tastes.
So the recipes still use ingredients available in Indonesia, as long as they are similar and appropriate,”
(Informant RGH), owner of Topoci Purwokerto. Korean street food in Purwokerto City, in Sedda (2016)
is discovering “other” culinary cultures. In the city of Purwokerto, Korean street food is neutralized so
that it becomes food that has a local taste. A type of food that is different from the type of food where the
food originates even though it is the result of a mix and match. The following table (Table 1) shows an
overview of the mix and match practices carried out by Korean street food sellers in Purwokerto.

The most visible combination of Korean street food and the local community context of Purwokerto
City can be seen in the naming of the food (Table 1). Several banners offering Korean street food name
the Korean food using Indonesian spelling. In fact, several Korean street food sellers use the names
of Korean food types by combining English, Indonesian and the local Purwokerto language, namely
Banyumas. This gives a funny and witty impression. “Just to attract attention and look cool,” (Informant
JSF), owner of ‘Peachyy Korean Street Food’, when asked about the reason for using a mix of languages
in the name of the food. The following is a compilation figure of various banners, promotions, and social
media flyers for Korean food sellers in Purwokerto City (Figure 6).
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Tabel 1.
Mix match Korean street food vendor
Food . How to Naming Foods in Non-Korean
: Recipes
sellers Ingredients : cook Languages
Local Import K".“’a s kome Instan Banyumas Indonesia English
Recipes Match made
Soulmate Purwokerto \ - - N + + - \f +
Jajanan Drakor A - < A - A A + -
Hetteok Purwokerto = \ - + - - \’ +
Topoci Purwokerto y - + + - - \f +
Gerobak Korea A - - A - A A \ A
Oppane Korea + - - A 4 4 + \’ +
Angkringan Oppa y - - + - + + \f +
Peachyy Korean Street \ A < + - : \ A
Food
Corndog K-Pop \* A \J A A A - y +
Purwokerto
Cheonsa Korean y - - A + - - 2 +
Kitchen

Source: Processed primary data

SUSHI BAE

=~ 1.500 an

Compilation of banner and promotion flyer of Korean food in Purwokerto
Source: Reseachdocumentation

Some of the names of Korean street food sold in Purwokerto City are not written uniformly. Each seller
writes the name of the food according to their wishes without paying attention to writing rules. For
example, for the name of a food, in one place it is written ‘tteobokki’, but in another place it is written
‘teoboki’. Somewhere it is written ‘topocci’, in another place it is written ‘toppoki’. In South Korea,
writing like that might invite a smile, but in the city of Purwokerto it is considered normal. Korean food
sellers prefer the same pronunciation sound (homophones) or similarities when writing food names.
For Korean street food sellers, the most important thing is that many customers buy their goods. “If
the name of the food is difficult to read, people won’t even buy it. So the most important thing is that it
sounds familiar and is easy to remember,” (Informant JSH), owner of ‘Angkringan Oppa’. In fact, some
sellers modify the names of food in such a way when selling their products. A cilok seller, for example,
uses the Korean name for the ‘cilok’ menu he sells. ‘Cilok’ is the name of a food (an abbreviation of ‘aci
dicolok’) made from starch and added additional spices such as peanut sauce, soy sauce and sauce. This
food doesn’t exist in Korea, but the seller in Purwokerto added the Korean name to sell it.

The seller (Interview with informant WGY) said that several times he added Korean-flavored sauces
such as seollongtang, sundubu jjigae, kimchi jjigae, and doenjang jjigae to the selling menu. In Korean
the words guk, tang and jjigae mean soup. The street food ‘cilok’ in Indonesia is often served with spicy
soup. The addition of Korean-flavored soup makes the Indonesian street food called ‘cilok’ unique and
interesting. Writing the names of Korean street food using Indonesian language shows that Korean
street food in Purwokerto City has gone through a process of translation and combining global and local
elements. Sedda & Stano (2022) call this situation relative syncretism and new indigenization of food.
It occurs with different rhythms, forms, and valorizations.
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It has been stated that the majority of the population of Purwokerto City is Muslim. In Muslim religious
practices, halal food is an important idea (Nadhifa et al. 2019). This is the main consideration for Muslims
in choosing food. However, the term ‘halal’ is somewhat difficult to apply to Korean food because some
basic food ingredients are made from non-halal ingredients (Vanany et al. 2020). Some Korean Street
food ingredients come from fermentation and use meat as a base (Amin et al. 2020). The result of
fermentation is alcohol. For Muslims, food and drinks containing alcohol are ‘haram’ (not allowed) to
consume. Likewise, it is better for Muslims not to consume meat ingredients whose processing methods
are questionable. “If I doubt whether the Korean food sold is halal, I choose not to buy it,” (Informant
HNY). Korean food sellers in Purwokerto City are well aware of this. Apart from obtaining halal product
certification issued by the Indonesian Ulema Council, they always display the halal label in their social
media promotional flyers. A Korean food seller named ‘Seuolmate Purwokerto’, for example, includes
a halal label on their Instagram application address. An image of the ‘Seuolmate Purwokerto’ Instagram
home page can be seen in Figure 7.

seoulmate.purwokerto Follow Message
33 posts 895 followers 38 following
5E 4[]'_‘ ® Korean Food “Seoulmate”
1.
Restaurant
korean food

A e el g Rasa nikmat & “"murzah selamanya”
YT HALAL 100%
£ 1. Jatisari No. 16 Karangmiri, Sumampir, Purwokerta Utara
{3 12,00 - 22.00
& Available Gofood & Grabfood
& wa.me/+6285885963263

Menu book Qutlate Kuliner Purw...

Figure 7.
The instagram home page of Seoulmate Purwokerto
Source: Research documentation

Based on data reported by the Korea International Foundation on Korean Food Information (Horng &
Tsai 2012, Fikri & Hwang 2020), it is stated that there are several popular Korean street food names,
namely teokbokki, odeng, bungeoppang, dakganjeong, gyeranppang, chapssal-donuts, hotteok, and
dakkkochi. In Indonesia, several Korean street food names are often found being sold on street vendors
in several cities in Indonesia, including the city of Purwokerto.

In a relatively short time, Korean street food has become popular in Indonesia. However, as mentioned
above, there are several issues that often accompany Korean street food. The main issue regarding
Korean street food is ‘halal food’. Several customers admitted that they asked Korean street food sellers
about the ‘halal’ nature of the menu they were going to buy. In Muslim religious practices, halal food is
an important idea (Nadhifa et al. 2019). This is the main consideration for Muslims in choosing food.
Halal food in the Islamic sense is that which meets two conditions, namely Aalal and thoyyib (Mulyati
et al. 2023). Halal means it is permissible to eat and is not prohibited by Islamic law. Thoyyib (good)
means that the food consumed is nutritious and beneficial for health (Alzeer et al. 2020). In a more
specific sense thoyyib is good and safe for consumption (food safety aspect), clean (good manufacturing
practices aspect), healthy, and high quality (quality aspect).

The issue of halal food is important for Korean street food sellers in Purwokerto City. They try to show a
halal label on the products they sell. Informant IST, owner of ‘Grobak Korea’ stated that he always sells
menus that do not use non-halal ingredients. He also processes the ingredients using halal procedures
such as slaughtering animals and not using fermented ingredients. For him, it is important to maintain
customer trust. Mungaliyatun (2022) shows that 95.5% of students at the State Islamic University ‘Prof.
K.H. Saifuddin Zuhri Purwokerto’ buys Korean food products based on the halal label on the product.
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Halal Korean Street food that has appeared in the city of Purwokerto shows that Korean street food
has adapted to local culture. The adaptation process extends to the area of religion. By carrying the
halal label, Korean street food in Purwokerto City has carried out a process of particularization as
universalization (Sedda & Stano 2022). Here, the naturalization effect merges with the universalization
mechanism. In the initial stages, efforts to fulfill the halal food label were a particularization effort.
Once the halal food label is met, Korean street food in Purwokerto City can be consumed by anyone and
anywhere. Korean street food no longer knows boundaries. This shows that the mixture of Korean street
food and local culture is running smoothly. Several Korean Street food customers in Purwokerto City
accept and have their own tastes. Informant NRI, a customer of Grobbak Korea Mangunjaya, revealed
the following:

“If you buy here, it’s because the price is more affordable, and it tastes good too. But I'm
more curious about what the food in Korea tastes like because Indonesian tongues are
different from people there. Apart from that, we often see Korean food from dramas and the
daily life of Korean people, so it attracts our interest in trying these foods, and it turns out
that after trying them, they really suit our taste buds, but there are some that don’t suit us at
all. very. “Yes, especially here we feel that it is more suited to our tastes, because there are
several places to eat that also provide Korean food, but it doesn’t always suit our tastes.”
(Informant NRI).

NRI’s statement above shows that there are compatibility and even similarities between Korean culture
and Indonesian culture. This can be seen through food. Azeharie (2023) said that like Asian people
who consume rice as their main food, both Koreans and Indonesians consume rice almost three times
a day. The similarity in consuming rice can be an indication that Korean street food is easily accepted
by Indonesian people. Korean street food in the city of Purwokerto has really become a part of people’s
lives. It is also important to add that the acceptance of Korean street food in Purwokerto City cannot be
separated from the surrounding culture, namely Banyumas culture. This culture has its own cultural style.
This cultural style is different from Javanese culture in general. Banyumas culture can be seen from the
Ngapak language dialect (Hadiati 2014). In Banyumas culture, the nature of ‘cablaka’ and ‘blakasuta’
is known, namely the nature of being open and honest. In Banyumas culture, everyone is in an equal
position. It is often said that this is the egalitarian nature of Banyumas society. This characteristic makes
the phenomenon of food glocalization in Purwokerto City possible.

Based on the analysis of Korean street food in the local context using the theory of glocalization, it
is found that the processes of globalization and localization occur simultaneously. In the context of
Purwokerto City, globalization does not result in cultural homogenization but instead produces cultural
diversity. This is evident in the creative adaptation process of Korean street food at the local level, ranging
from food preparation recipes to the naming of dishes. In Purwokerto City, the glocalization of Korean
food and its integration into the local context takes the form of Korean street food with adaptations and
innovations that align with the local cultural context. This type of food is no longer limited to luxury
restaurants, making it accessible to a broader audience. The process involves the creativity of various
agents, including outlet owners, food sellers, K-Pop communities, and even Korean street food buyers
who initially tried it out of curiosity. The collaboration of these agents takes place within a semi-medium
city culture that values egalitarianism, influenced by Islamic principles and interconnected through
social media. This aspect marks the uniqueness of this study compared to other studies on Korean food
in Indonesia.

Unlike other foreign foods that are distributed through transnational franchises, such as American-style
fried chicken via Kentucky Fried Chicken outlets, Italian-style pizza through Pizza Hut, or Japanese-
style food via Hokben, Korean food in Purwokerto City manifests as street food and spreads widely. This
phenomenon is closely tied to the egalitarian culture of the people in Purwokerto City. The glocalization
of Korean food in Purwokerto can be seen as a sign of the cultural flexibility of Indonesians, particularly
the people of Purwokerto City. By employing Robertson’s glocalization theory, this study demonstrates
that the local context plays a crucial role in shaping the dual processes of globalization and localization.
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Contextualizing glocalization theory with local phenomena in a semi-medium city like Purwokerto
reveals that cultural products, such as food, have a greater influence than other cultural forms. A
glocalization perspective helps to understand how Korean food is adapted and accepted in Indonesia, as
well as how local Indonesian elements shape its interpretation and acceptance, leading to a new cultural
form—halal-labeled Korean street food.

Conclusion

The Korean wave that hit Indonesia has spread to a semi-medium city called Purwokerto City starting
in the early 2010s. Starting from the emergence of K-Pop fandom communities, the development of
Korean culture in this city has included Korean food (K-Food). The most obvious thing about the
development of K-food in this city is that Korean food has become street food. Korean street food in
Purwokerto City is sold in various places. Starting from restaurants to being sold using food carts. The
existence of Korean street food shows that there has been an integration process between Korean culture
and local culture in the city of Purwokerto in the form of food glocalization. This form of glocalization
is realized through the combination of food ingredients, food naming, and halal food labeling.

This article has shown that through various forms of glocalization, Korean street food has become
part of the society of Purwokerto City. Korean street food has carried out relative syncretism of food
through a process of particularization as universalization. This process is carried out by adopting the
halal concept in Korean street food. This adoption takes place from food preparation, food processing,
food serving to seeking halal food certification permits. Through these various processes, Korean
street food has become integrated into the lives of the people of Purwokerto City, the majority of
whom are Muslim. It must be admitted that this article has not discussed how glocalization is taking
place in Purwokerto City based on the perspective of social class formation. This paper also has not
made comparisons with other cities around the study area. Studies using this perspective and making
comparisons with other cities, in the future, are worthy of being on the agenda.

References

Abrahale K, Sousa S, Albuquerque G, Padrao P, & Lunet N (2019) Street food research worldwide: A
scoping review. Journal of Human Nutrition and Dietetics 32 (2):152-174. https://doi.org/10.1111/
jhn.12604.

Alfiero S, Giudice A, & Bonadonna A (2017) Street food and innovation: the food truck phenomenon.
British Food Journal 119 (11):2462-2476. https://doi.org/10.1108/BFJ-03-2017-0179.

Alzeer J, Rieder U, & Hadeed AK (2020) Good agricultural practices and its compatibility with halal
standards. Trends in Food Science & Technology 102: 237-241. https://doi.org/10.1016/j.
tifs.2020.02.025.

Amin M, Zakaria Z, & Rahim A (2020) Halal certification of Korean Food in Malaysia: The challenges
and steps ahead. The Journal of Muamalat and Islamic Finance Research 17 (2):61-74 https://doi.
org/10.33102/jmifr.v17i2.294.

Andina A, Barokah S, & Satriawan T (2020) Cup sleeve event as a new form of hedonism for K-Pop
fans. Probisnis 13 (1):23-33. http://dx.doi.org/10.35671/probisnis.v13i1.982.

Anggraini R, Februhartanty J, Bardosono S, Khusun H, & Worsley A (2016) Food store choice among
urban slum women is associated with consumption of energy-dense food. Asia Pacific Journal of
Public Health 28 (5):458-468. https://doi.org/10.1177/1010539516646849.

Azeharie S (2023) Cultural proximity of Korean and Indonesian in Korean Dramas. WACANA: Jurnal
[lmiah [Imu Komunikasi 22 (1):131-141. https://doi.org/10.32509/wacana.v22i1.2440.

Azhar P (2023) Pengaruh harga, promosi, dan kualitas produk terhadap minat pembelian merchandise
K-Pop official melalui e-commerce (Studi kasus pada penggemar K-Pop Army Space Purwokerto).
Thesis, State Islam University Prof. KH Saifuddin Zuhri, Purwokerto.

Badan Pusat Statistik (BPS) Kabupaten Banyumas (2023) Banyumas Dalam Angka 2022. Purwokerto:
BPS Banyumas.

195



Mutahir et al.: “Korean street food in contemporary Indonesia”

Caldito R, Candano D, & Diaz K (2022) The impact of brand equity of Korean barbeque restaurants on
purchase decision among Generation-Z in Metro Manila. Journal of Business and Management
Studies 4 (1):115-123. https://doi.org/10.32996/jbms.2022.4.1.14.

Calloni M (2013) Street food on the move: A socio-philosophical approach. Journal of the Science of
Food and Agriculture 93 (14):3406-3413. https://doi.org/10.1002/jsfa.6353.

Chee JW & Yazdanifard R (2021) The influence of customer perception in selection of Korean Restaurant
in Malaysia. International Journal of Management, Accounting & Economics 8 (2). https://doi.
org/10.5281/zenodo.4641400.

Choo HJ, Lee H, & Xie J (2023) Consumers’ cultural identity under glocalization: Vietnamese consumers’
global and national identities and their cross-cultural consumption. Asia Pacific Journal of
Marketing and Logistics 35 (5):1052-1074. https://doi.org/10.1108/APJML-10-2021-0740.

Cicchelli V & Octobre S (2021) Sociology of Hallyu Pop Culture. Surfing the Korean Wave.
Gewerbestrasse: Springer International Publishing.

Dinas Komunikasi dan Informatika Kabupaten Banyumas (2023) Data dan Informasi Kabupaten
Banyumas 2022. Purwokerto: Dikonminfo Kabupaten Banyumas.

Fikri R & Hwang M (2020) Developing machine learning-based mobile application to identify ingredients
of Korean street food. Asia-Pacific Journal of Convergent Research Interchange, FUCOS 6: 1-11.
http://dx.doi.org/10.21742/apjcri.2020.06.01.

Firdaus S, Ramdan AM, & Jhoansyah D (2022) Analisis religiusitas dan kesadaran halal terhadap
keputusan pembelian Korean food di Kota Sukabumi. Management Studies and Entrepreneurship
Journal (MSEJ) 3 (3):1579-1583 https://doi.org/10.37385/msej.v3i3.618.

Gelormini M, Damasceno A, Lopes SA, Malé S, Chongole C, Muholove P, Casal S, Pinho O, Moreira
P, Padrao P, & Lunet N (2015) Street food environment in Maputo (STOOD Map): A cross-
sectional study in Mozambique. JMIR Research Protocols 4 (3):e4096. http://dx.doi.org/10.2196/
resprot.4096.

Hadiati C (2014) Redefining Cablaka “Banyumasan way of speaking”: Is it totally explicature? Theory
and Practice in Language Studies 4 (10):2082. http://dx.doi.org/10.4304/tpls.4.10.2082-2089.

Heryanto A (2015) Identitas dan Kenikmatan. Jakarta: Kepustakaan Populer Gramedia.

Horng J & Tsai C (2012) Culinary tourism strategic development: an Asia-Pacific perspective.
International Journal of Tourism Research 14 (1):40-55. https://doi.org/10.1002/jtr.834.

Huat C & Iwabuchi K (ed) (2008) East Asian Pop Culture: Analysing the Korean Wave. Hong Kong:
Hong Kong University Press.

Jeong J & Choi YM (2019) Factors influencing indonesian consumers’ intention to purchase Korean
food. Journal of the Korean Society of Food Culture 34 (5):543-552. https://doi.org/10.7318/
KJFC/2019.34.5.543.

Khaidar A (2022) Analisis perubahan pola konsumsi pada muslim penggemar K-Pop di Kabupaten
Banyumas: Perspektif Teori Konsumsi Islam. Dissertation, Islamic State University Prof. KH
Saifuddin Zuhri, Purwokerto.

Khoo GC (2019) The Hansik globalization campaign: A Malaysian critique. Gastronomica 19 (1):65-78.
https://doi.org/10.1525/g£c.2019.19.1.65.

Khoo GC (2022) Adjusting to slow times and happiness: South Koreans in Malaysia. Korea Journal 62
(4). https://doi.org/10.25024/kj.2022.62.4.48.

Klinken G & Berenschot W (ed) (2016) In search of Middle Indonesia: Kelas Menengah di Kota-kota
Menengah. Jakarta: Yayasan Pustaka Obor Indonesia.

Koentjaraningrat (2007) Villages in Indonesia. Jakarta: Equinox Publication.

Kolopaking R, Bardosono S, & Fahmida U (2011) Maternal self-efficacy in the home food environment:
a qualitative study among low-income mothers of nutritionally at-risk children in an urban area
of Jakarta, Indonesia. Journal of nutrition education and behavior 43 (3):180-188. https://doi.
org/10.1016/j.jneb.2009.10.010.

Kuwahara Y (2014) The Korean Wave: Korean Popular Culture in Global Context. New York: Springer.

Lim TW (2019) The Korean wave in Singapore’s multi-cultural food scene: Indigenization, localization,
hybridization and cross-pollination. In: Lim TW (ed). The Indigenization and Hybridization of
Food Cultures in Singapore. Singapore: Palgrave Pivot Singapore. 89-105.

196



Jurnal Sosiologi Dialektika Vol. 19, Issue 2, 2024, page 182-198

Linggarwati T, Darmawan A, & Miryanti R (2021) Persepsi siswa sekolah menengah atas di Purwokerto
terhadap gelombang budaya Korea (Korean wave) dan implikasinya bagi ketahanan budaya
daerah. Jurnal Ketahanan Nasional 27 (2):147-167. https://doi.org/10.22146/jkn.63536.

Liu Z, Zhang G, & Zhang X (2014) Urban street foods in Shijiazhuang City, China: Current status,
safety practices and risk mitigating strategies. Food Control 41: 212-218. https://doi.org/10.1016/j.
foodcont.2014.01.027.

Mahardika S (2023) Sejarah perkembangan Korean food di Kota Jambi masa reformasi (2000-2021). Krinok:
Jurnal Pendidikan Sejarah dan Sejarah 2 (2):62-73. https://doi.org/10.22437/krinok.v2i2.24759.

Miles M, Huberman M, & Saldana J (2014) Qualitative Data Analysis: An Expanded Sourcebook.
California: Sage.

Mulyati S, Abubakar A, & Hadade H (2023) Halal and tayyib food from the perspective of the Korean,
Jurnal Ilmu Sosial dan Humaniora 1 (1):23-33. https://doi.org/10.58540/isihumor.v1il.150.
Mungaliyatun L (2022) Pengaruh kesadaran halal dan labelisasi halal terhadap keputusan pembelian
produk makanan impor Korea (Studi pada mahasiswa Universitas Islam Negeri Prof. K.H.
Saifuddin Zuhri Purwokerto). Dissertation, State Islam University Prof. KH Saifuddin Zuhri,

Purwokerto.

Nadhifah N, Eka S, & Tusita A (2019) Halal Korean food and glocalization. In: ICEL 2019: First
International Conference on Advances in Education, Humanities, and Language, ICEL 2019, 23-
24 March 2019, vol. 256. Malang, Indonesia: European Alliance for Innovation.

Nugroho S (2014) Hallyu in Indonesia. In: Marinescu V (ed). The Global Impact of South Korean
Popular Culture: HallyuUnbound. Maryland: Lexington Books. 19-32.

Najia R (2023) Muslim students’perception towards the halalness of Korean food culture in Malang.
BASA Journal of Language & Literature 3 (2):71-76. https://doi.org/10.33474/basa.v3i2.19980.

Park MS (2017) A study on transnational cultural flows in Asia through the case of Hallyu in Vietnam. In:
Yoon TJ & Jin DY (ed). The Korean Wave: Evolution, Fandom, and Transnationality. Maryland:
Lexington Books. 245-263.

Pinilih M & Shaferi I (2015) Student behavior in choosing dining places with international characteristics.
Probisnis 8 (1). http://dx.doi.org/10.35671/probisnis.v8il.352.

Popkin B, Adair LS, & Ng SW (2012) Global nutrition transition and the pandemic of obesity in developing
countries. Nutrition Reviews 70 (1):3-21. https://doi.org/10.1111/.1753-4887.2011.00456.x.

Probo H (2020) Creating city growth narratives from different disciplinary perspectives: An application to
land use and transport development in an Indonesian City. Dissertation, University of Leeds, Leeds.

Protschky S (2008) The colonial table: Food, culture and Dutch identity in colonial Indonesia. Australian
Journal of Politics & History 54 (3):346-357. https://doi.org/10.1111/j.1467-8497.2008.00501 .x.

Purnomo AR & Rusiadi E (2022) Culinary product development strategy the Pratistha Harsa Purwokerto
Culinary Center. International Journal of Economic Research and Financial Accounting 1 (1):19-27.

Puspita R, Ayuningrum AD, Zulaikha Y, & Thaker MT (2022) Look-ahead behavior in food culture: The
case of Korean food buying. Jurnal Sosiologi Walisongo 6 (1):59-72. https://doi.org/10.21580/
jsw.2022.6.1.10713.

Putri V & Reese M (2016) The impact of ‘Korean wave’on young Indonesian females and Indonesian
culture in Jabodetabek area. Emerging Markets: Business and Management Studies Journal 4
(1):35-53. https://doi.org/10.33555/ijembm.v4i1.60.

Rahma S, Yusuf M, & Astuti AF (2024) Pengaruh Korean wave, kesadaran halal, dan harga terhadap
daya beli Korean food di Kota Jambi. ECo-Buss 6 (3):1300-1314. https://doi.org/10.32877/
eb.v6i3.1171.

Rencidiptya T (2020) Daya tarik menjamurnya restoran Korea di Yogyakarta. Jurnal Sosiologi Reflektif
14 (2):255-270. https://doi.org/10.14421/jsr.v14i2.1762.

Ritzer G (2008) Sociological Theory Eighth Edition. New York: McGraw-Hill.

Robertson R (1996) Glocalization: Time-Space and Homogeneity-Heterogeneity. In: Featherstone M &
Lash S, & Robertson R (ed). Global Modernities. California: Sage. 25-44.

Sedda F & Stano S (2022) Food and glocalization. In: Sedda F & Stano S (ed). Handbook of Culture and
Glocalization. London: Edward Elgar Publishing.105-121.

Sedda F (2016) Glocal and food: On alimentary translation. Semiotica 1 (211):105-125. https://doi.
org/10.1515/sem-2016-0099.

197



Mutahir et al.: “Korean street food in contemporary Indonesia”

Setiawati L, Chairy C, & Syahrivar J (2019) Factors affecting the intention to buy halal food by the
millennial generation: The mediating role of attitude. Development Research of Management:
Jurnal Manajemen 14 (2):175-188. http://dx.doi.org/10.19166/derema.v14i2.1738.

Shim D (2006) Hybridity and the rise of Korean popular culture in Asia. Media, Culture & Society 28
(1):25-44. https://doi.org/10.1177/0163443706059278.

Sia FT (2013) Analisa pengaruh price service quality dan corporate image terhadap customer loyalty
dengan customer satisfaction sebagai variabel intervening konsumen Ipo Korean Cafe dan
Restaurant Suarabaya. Jurnal Strategi Pemasaran 1 (1):1-8.

Siriyuvasak U & Hyunjoon S (2007) Asianizing K-pop: Production, consumption and identification
patterns among Thai youth. Inter-Asia Cultural Studies 8 (1):109-136. https://doi.
org/10.1080/14649370601119113.

Steyn NP, Mchiza Z, Hill J, Davids YD, Venter I, Hinrichsen E, Opperman M, Rumbelow J, & Jacobs
P (2014) Nutritional contribution of street foods to the diet of people in developing countries: a
systematic review. Public Health Nutrition 17 (6):1363-1374. https://doi.org/10.1017/S136898001
3001158.

Sumantri B (2012) “Gelombang Korea” menerjang dunia. Kompas, 15 January 2012. [Accessed 23 March
2024]. https://lifestyle.kompas.com/read/2012/01/15/18035888/.Gelombang.Korea.Menerjang. Dunia.

Suryani NP (2014) Korean wave sebagai instrumen soft power untuk memperoleh keuntungan ekonomi
Korea Selatan. Jurnal Global 16 (1):69-83. https://doi.org/10.7454/global.v16i1.8.

Syafina A (2022) Celebrity worship dan perilaku konsumtif remaja penggemar K-Pop di Komunitas
Nctzen Purwokerto. Dissertation, Islam State University Prof. KH Saifuddin Zuhri, Purwokerto.

Vanany I, Soon JM, Maryani A, & Wibawa BM (2020) Determinants of halal-food consumption in Indonesia.
Journal of Islamic Marketing 11 (2):507-521. https://doi.org/10.1108/JIMA-09-2018-0177.

Vita B, Deitiana T, & Ruswidiono W (2021) The online marketing of Indonesian street food in Jakarta.
Cogent Business & Management 8 (1):1996215. https://doi.org/10.1080/23311975.2021.1996215.

Vorster HH, Kruger A, & Margetts BM (2011) The nutrition transition in Africa: Can it be steered into a
more positive direction? Nutrients 3 (4):429-441. https://doi.org/10.3390/nu3040429.

Wibowo A (2014) Studi Tentang Struktur Kota dan Sistem Transportasi di Perkotaan Purwokerto Tahun
2013. Geo Edukasi 3 (1).

Widyaningrum R (2023) The relationship between halal status knowledge and the Korean Food products
purchasing practices in DIY’s Muslim society. Jurnal [lmiah Ekonomi Islam 9 (1):249-253. http://
dx.doi.org/10.29040/jiei.v9i1.6806.

Winarno F & Allain A (1991) Street foods in developing countries: Lessons from Asia. Food, Nutrition
and Agriculture 1 (1):11-18.

Winarno F (1986) Regional workshop on street foods in Asia. In: Proceedings. Regional Workshop on
Street Foods in Asia, 3-7 Novembre 1986. Yogyakarta (Indonesia).

World Health Organization (1996) Essential safety requirements for street-vended foods. No. WHO/
FNU/FOS/96.7 Rev1. World Health Organization.

Yin R (2009) Case Study Research: Design and Methods. California: Sage.

Yoon S (2019) K-Pop fandom in veil: Religious reception and adaptation to popular culture. Journal of
Indonesian Islam 13 (1):1-20. https://doi.org/10.15642/J11S.2019.13.1.1-20.

Zamharira C & Abdullah M (2022) Trend makanan korea di Banda Aceh; Penyelenggaraan jaminan
produk halal oleh lembaga pengkajian pangan, obat-obatan dan kosmetika (LPPOM) Mpu Aceh.
Jurnal Geuthé¢g: Penelitian Multidisiplin 5 (2):109-122. https://doi.org/10.52626/jg.v5i2.153.

198



